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“But you who cling to Hashem, your G-d — you are all alive today”

The Rambam’s Powerful Words Concerning Hashem’s “Hashgocheh”
that it is incumbent upon every Jew to learn and remember

Among Moshe’s declarations to all of Yisroel in this week’s
parsha, parshas Vaeschanan, we find (Devorim 4, 4): nnx1”
“o1a 0o%15 0N D2'PYX ‘12 0*'PaTI — but you who cling to
Hashem, your G-d — you are all alive today.” At first glance,
the meaning of this possuk is so simple that it does not seem
to require any further explanation or elucidation. In fact, from
this simple declaration, we can also deduce the converse: if
one does not cling to Hashem, chas v’shalom, one does not
merit the gift of life.

In this essay, we wish to elaborate on the deeper
significance of this possuk and its relevance to every Jew:
“pri 0o%5 o»n 0a'pPYX ‘12 0'paTa NN — but you who
cling to Hashem, your G-d — you are all alive today.” First,
however, let us examine another related possuk in this week’s
parsha (Devorim 4, 35): "X D'pYNI NI ‘7175 NYTY NN InX”
“r12%n 1Y — you have been shown to know that Hashem, He
is the G-d! There is none besides Him! We find the following
elucidation in the Gemoreh (Sanhedrin 67b): ,1Ta%n MY X"
“DdWs 127TY 19X X1 11 MK — “There is none besides
Him” even regarding the matter of sorcery. Then our blessed
sages proceed to relate an incident involving Rabbi Chanina
(ibid. and Chullin 7b):

Y70 "NiNn XDy bpwnb N7 Xp NITT XNM'K NTa”

there was a certain woman who sought to take — X7 »2a77
dust from beneath Rabbi Chanina’s feet, in order to harm him
Rabbi — 1y 91 ny»non X ,i1Y MX -- with her sorcery
Chanina told her to attempt whatever she may, he did not fear
it is written: There is none — 2'n> 17250 MY X -- her, for
besides Him! Rashi explains that he was informing her that
what happens to him is in Hashem’s hands and not hers; if
Hashem wants him to live, she cannot harm him; and if she is
able to harm him, it is Hashem’s decree — which he willingly
I 271 MMRM MR caccepts.  Then the Gemoreh queries
is this — YN Sw XD Pw oMY ,0dW) (AW XIp) Y
indeed so? After all, Rabbi Yochanan stated that they are called

sorcerers, “mechashfim,” because they contradict the heavenly
“IMIDT WDIT X1 1 XKW family. The Gemoreh answers
due to Rabbi Chanina’s great merit, he was in a different —
.category and had no reason to fear sorcery

In truth, the commentaries are perplexed by this exchange.
(@) How could Rabbi Yochanan dare define the power of
sorcery as: “mbyn Sw XOnp pwnonw” — they contradict
the heavenly family? As the possuk states explicitly: Ty ]PN”
“11a%n-- There is none besides Him! So, how could sorcerers
possess the ability, chas v’chalilah, to contradict the heavenly
family? (b) If, indeed, sorcery has been granted permission
from above to contradict the heavenly family, and tremendous
merit is required to overcome their influence, how could Rabbi
Chanina be so confident that sorcery could not harm him? How
could he be so sure of his merits?

A wonderful explanation of this subject is provided for us by
the Shem Mi'Shmuel (Vayishlach 5678):

Son om0 omwyn Yy od oprIXna 11T PRW XY
AN TN DMINYYN YOW, 01X T MMDN N1 DOWH Py mipn
,’N1 DDN 0 NN Yax mxyb ) Wb AW Ty Dixnxm
197K2 79110 75 Yo 1R YOWW ,WINT T K1 0MD Yow X1anom
UM MINYD DT wrw 1D AR ITabn Ty PRW YA AN

,JPK1 DN NNNA DAW 1195 DN X1, 11 19OWWw wiKY Yax
X271 727 12 Y1 1% 05 Dw *Ha PRI DDX NNNA 0 a1 nmyb
99w 12T KHN 010 DYWYNI NNXN WD PX TN Wt
170D XY NN Y01 ,17250 TV PRW Win 1"ya AN 1m
2995 X1nn X aa At XY 1 Yy, ovn nx pwnad

He writes that it is not the way of tzaddikim to rest on their
laurels and good deeds. Yet, sorcery is a different matter,
because it is based on external, negative forces that do not
really exist. They are perceived as a separate entity, but that
perception is entirely false. They target someone whose
intellect is not fully refined; who can be deluded into believing
that they possess substance.
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However, the owner of a fully refined intellect recognizes
sorcery for what it is — a nonexistent fagade. They represent
no threat to him and are unable to harm him. Thus, when
the Gemoreh responds that Rabbi Chanina was a man of
great merit, it was not referring so much to his good deeds
but rather to his refined intellect. He recognized full well that
“there is none besides Him,” and forces such as sorcery were
merely illusions that could not trick him. Therefore, he was
not afraid in the least.

The Nefesh HaChaim on This Subject

This also seems to be the position of the Nefesh HaChaim,
authored by the great Rabbi Chaim of Volozhin, zy”a. He elaborates
on the subject of sorcery and writes the following (3, 12):

PWYM NN NWITP M1 YY nvaw KXY ,NXmn a1 oa ph”
,ANARD 1252 AY12P ANNKT NN WD YW YTW pa,0mnn
NAWNN NWITPA XY P2TM 550 N Dw 1an mabn Ny PRw
TOYW DWW IR PRI, 1PRYY 95 X9 T 1IN, 091 mimon byad
15y wOW XSw 12 mwa 125 1193 77 199,550 INX ) mINm
SANNY 725700 MMOH DDWNI 0w MYvD

He is also of the opinion that Rabbi Chanina was not relying
on the merit of his Torah studies or numerous good deeds but
rather on his unwavering knowledge and faith. He believed
absolutely in his heart that there is but one Master of the
Universe and one all-encompassing force in the world. He
clung steadfastly to this knowledge and therefore was certain
that acts of sorcery — emanating from the impure, false powers
— could do him no harm.

With this understanding, though, we still need to make
sense of Rabbi Yochanan's statement: ,0'0w> aw Xp) nb”
“15yn YW NX'Ynb PwInonw — why are they called “keshofim,”
because they contradict the heavenly family. [Translator’s note:
In Hebrew the word “keshofim” can be seen as a contraction
of the words “makchishim famalyah” —
contradicting the family or legion.] As explained, they possess
no power whatsoever, since “112%5m TV ’RK” -- there is none
besides Him! Hence, the Nefesh HaChaim (ibid.) proceeds to
address the meaning of the statement that they possess the
ability to contradict and alter the heavenly family — referring
to the arrangement of heavenly bodies and constellations:

which means

PIw 15 ¥ ,15Yn Sw XYND PYwInonw oW andw 1m”

M5 7720 N30 vap ,mvram 020190 bw XOnbia nimd o

nuwb onoa Xmw XY Yax ,0ooaY PO 1w aNmIva mmo2

TATTRY,AWITR 1a0700 mmd YW wTpn mOyna 1Ton 1“n

SvanNn Ya1d X9Mn, AwITpa MmN Sw mMnw1 Dmx PYniawnwd
M5 onywo my Yo
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He explains that sorcery is able to alter the order of the
astrological forces; however, they are powerless to alter or
affect in any way, chas v’shalom, the effects or actions of
Hashem or His holy legions, the ministering angels. In fact, as
soon as they swear by the names of the forces of kedushoh,
their powers are nullified.

The Nefesh HaChaim concludes his discussion of this
matter as follows:

55 1Yyn Svab onY ,axbo) abuo1 Y1 1Y N1 nnNa
oW DW 1wy X591 12 vdwY 1Yo XOW 0NN MNXm Pt
N1 NN DPORA K17 7 X9 K 1293 yaip oTRaws ,YYs
77 X5n Yom Y5 nmmbva Y1 ,0%wa no mw an madn my
M2wn 181,713 9101 1251 Yvam nw 71N VWD IMTAN
P71 1NAWNN MY AT/ TAYWwn1 ,0%ya nxm no 0w Yy YY)
1OYn Yvan XYnw 1772 7an° X P 19,4 T RS
2955727 0w 15 D1yob 1501 XHw ,.0D1vaw minxam nimoa s

Tt is a wonderful accomplishment to annul the powers and
effects of outside forces. As soon as a person establishes in
his heart and mind with certainty that Hashem is the one and
only G-d and “there is none besides Him,” and he gives no
credence to any other entity, all outside influences are thus
abolished and rendered ineffectual.

The Rambam’s Powerful Insight
Concerning Hashem’s Supervision of Man

Continuing onward and upward along this exalted path, let us
delve deeper into this subject based on an important principle taught
by the Rambam in Moreh Nevuchim (3, 51). This principle is so
essentialthat itis incumbent upon every Jew to learn this principle and
remember it every minute and every hour of every day. Concerning
HKB”H's supervision of mankind, the Rambam states: % mm”
“MIMON MTI0 12 90 mpoo 12 1MO? ,TNN N5D) nmy BX — a
wonderful insight has been revealed to me; it will remove doubts
and uncertainties and will help reveal divine secrets.

The gist of his lesson is that HKB”H’s supervision and
protection, “Hashgocheh,” of a human being from any ill
occurrences depends to agreat degree onaperson’s intellectual
belief in Hashem’s direct supervision. If a person always has
Hashem in mind, Hashem will never stop overseecing his life and
his actions. Should we see that a tragedy befell a person, it
is because he was not connected to Hashem in his thoughts.
Here is what the Rambam writes:

NITID 121920 MpoHL 12 1707, TRN XHD) 117V 9N a9 mm”
MY DY D AMAWIA P2 1IN 130 DMNY KL NOK
TWN MWL DYW WK 2 Imwin 1an Yow Sya by Sow
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DSW WK TN 12 AW TN, TR0 MYKINn 195w 1o XY
12 MW 0N ,0NY NXP MYNTN NAWAN 1DN WX MWt
JAPOY NYA RN MW oM, 125 mYXa 1awn nya

LY Yax 55y W XSW N M5 IX 1IN Mon XN

1POY NYa mMawna odwa K11 WK PRW NN N0 amwnn

N NYA 0T NI, 21 MDA P wn TN K1T D3RR, 5vina Yow
AN IPRW YW 1Nt ooy

N1 qwina NXiaw Mo apy Yo mdKa Yown XOw m i
wiIna DYw (V-1 X SNIMW) 17182 1INAW 115,595 7K AKX
WNWT MR KW 1195 ,195wW10 YV 910 1 pwh w1, mnT
D1 NITW MY 1poY YA ON1T,poYnn K Wi WK a0
13721 11372 D700 Avh DN WHRw 1A RN XYW i

The complete person will always have Hashem in mind; as
a result, he will always be supervised from above. When he is
engrossed in other matters and forgets of Hashem, Hashem'’s
supervision will be absent temporarily. It will not be entirely
absent as it would be from someone who does not believe in or
comprehend Hashem's supervision at all; for, this person does
believe in Hashem’s “Hashgocheh.” His divine supervision at
that moment will only be diminished.

Someone who does not recognize the presence of G-d and
his supervision at all resembles a person living in darkness who
has never seen light. Conversely, someone who does appreciate
Hashem’s “Hashgocheh” resembles a person standing in the
bright light of the sun. Thus, he who is aware of Hashem'’s
“Hashgocheh,” but has amomentary lapse of focus while engaged
in worldly matters, can be compared to a person on a cloudy day
— where the cloud temporarily blocks him from the sun.

Next, the Rambam adds an astounding and somewhat
frightening thought. He states that anyone who experiences
a negative occurrence, be he a prophet or a very devout
person, that occurrence was due to a momentary disregard of
Hashem'’s “Hashgocheh”:

1,091 MyTn Y7 IARINW M Y500 25 axT ar oy
nya pa NUT Y0 ImNe) XY, 0mbwihn 0YTona 10 I RN
AWN VT MO N KW Amwa K DY K anown
NTHNN 72N MONT MW ALY DY T 12 poyna
JOK yand Ytnww m Sab 1airan , X1aa yowin b ynanw ™ma

o772 7an MK VWM DTN nawnn nuon on
NUTT WRY IK NIpW WDKK WhW 102 INMHw! DPYNNNG
1A YaN MMy mMYNM MONA Dy NX1T D myan an
010 572 MOKT MONTN DT IR NI WX, MO mawnn
MW M0 PPIVE D ARYDW AWHRW ¥ 955 10t I X1
95w NI YDW NI Tpnn 0m vhnan
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He states that the magnitude of the negative event is directly
related to the length of time and the degree to which he forgot
Hashem’s “Hashgocheh.” In summary, it all boils down to
one’s ability to remain constantly connected with HKB”H. That
connection prevents mishaps; lack of connection opens one up
to the possibility of misfortune and disaster.

The Great Danger Present
when in Engaging in Worldly Matters

Based on this introduction, we can appreciate why
the Rambam writes that the greatest danger for a person
presents itself when he is engaged in worldly matters —
such as business or even eating and drinking. At those
moments, a person may easily forget, chas v’'shalom, his
connection with Hashem. Consequently, at those moments,
Hashem is no longer with that person. For this very reason,
the “chassidim” — the extremely devout--took great care
to minimize any temporary lapses concerning their thoughts
and connection with Hashem.

We find, in fact, that the possuk in parshas Ekev (Devorim 8,
11) warns us about the significant danger of becoming detached
from Hashem while engaged in worldly matters:

DN nyaw Yaxn 1o ..PPOK ‘1 NX mown o 1Y mwa”
AWK 99179 727 2311 051,173 7ANYT 77p21, NAW N 13an 0
DXV 'm> 72252 MK PPOK NN Niow 72ab oL, b
M5 7% 1MAT N1 PPYX 11 NK NN LA Sna nx ey nwy
SYTmmwyb

“Take care lest you forget Hashem, your G-d, by not observing
His commandments, . . . lest you eat and be satisfied, and you
build good houses and settle, and your cattle and sheep increase,
and you increase silver and gold for yourselves, and everything
that you have willincrease — and your heart will become haughty
and you will forget Hashem, your G-d, Who took you out of the
land of Egypt from the house of slavery, ... And you may say in
your heart, ‘My strength and the might of my hand made me all
this wealth!” Then you shall remember Hashem, your G-d, that it
was He Who gave you strength to make wealth.”

Tt is clear as day that the best advice for avoiding this clear
and present danger is to follow the guidelines of the Shulchan
Oruch (O.C. 231):

N7127 nT12Y5 KON INNXIAY 197 XY, 110 0Ywa mimw in Yoy
2D MAaN) 0MOM 1MIR1AYT 97T Y01 (11 °5wn) 2'n5TH ,1an
110 ,mwa Sw 0™MaT 19ORY ,0mw owb i Pwyn Yy (a'm
X712 NTAYY 091 1A 1A oY Yo1 L aaham e nwm abNa
STN INTIA NN TNV 19 270w MN1..INTAY DT 1aTY IX
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No matter what worldly mundane activity we are engaged
in, we are advised not to focus on our own pleasure and
self-gratification. Rather, even activities necessary for our
continued existence in this world should be dedicated to the

continued service of Hashem.

In this light, we can appreciate David HaMelech’s words
(Tehillim 23, 4) as follows: Y71 NN XY mnby X722 79X ™D 0y
“TRY NK " — even as I walk in the valley of death, I fear
no evil so long as I remain constantly connected with Hashem.
Furthermore, David attested to his constant connection and
uninterrupted relationship with Hashem: “1an »b ‘a nnw”
— I constantly view myself as standing in the presence of
Hashem. Why do I have no fear? “»1hAy NN 2" — due to my
devotion, HKB”H is always with me — every single moment.

The Rambam’s Principle Appears in the
Teachings of the Baal Shem Tov zy”a

This idea of the Rambam'’s coincides beautifully with a basic
tenet of chassidut found in the teachings of the Baal Shem Tov
hakadosh, zy”a — as cited by his loyal pupil in Toldos Yaakov
Yosef (beginning of parshas Bereishis). He states that even
when HKB”H seems most distant and removed — “hester
ponim” — solong as aJew believes wholeheartedly that HKB”H
is still with him, it is impossible that any ill will befall him. When
HKB”H wishes to punish a person because of his numerous
transgressions, He conceals this knowledge from him — that
despite the dire appearances, He is ever present.

Based on this idea, he elucidates the following possuk
(Devorim 31, 18): 93 Yy K117 D" DN D PNDN NI DINY
“DMNN DWIYK YN D D AwWY WX My — but T will surely
conceal My countenance from them on that day because of all
the evil that it did, for it turned to other gods. HKB”H specifically
“DOin "D PNDX NI DINYY — in other words, T will
conceal from them this knowledge that I am in a state of hiding

says:

during their time of distress, so that I may punish them for
turning to other gods.

Here are the words of the Toldos Yaakov Yosef as quoted
by the great Rabbi of Komarna in Leket Imrei Peninim (end of
Chumash Devorim) with some additional clarification:

Soaw 1w NN AYYTA 0N YT OXW NN Thynw”
,995 7INPA a1 PR DY ANN0N T“apa mMar Mawm nhnen
271 D172 7127 MW AYn 902w PIRm YT DTRW YA D
TN "SY1D 95 17T15N T, MpYN n1n oy SwpibX N1 ow jup
LMPOR NIPM NMKT AN, avnd Son yvam
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,TANDAT NN DX T'NOXRW ,1PNOX 1IN0 DN 0mybh Yax
OW T“apaw 10N 0OwN YT N NN DWW WhIn 1KW1V
IO TN MpYNona, 0NN 09N X M0 1015 X1 an,inx
XY, INT122 YW INnNa 12T DTNAW 101 95 Yax ,wny bn N
ST AN KON Y7 mw Y paNe

If a person is aware and believes wholeheartedly that even
in the most dismal circumstances HKB”H is actually there but
in hiding, then the concealment no longer exists. For, with the
awareness that the Master of the Universe is indeed there with
him, all evil and negative elements disappear and the divine
light is revealed.

At times, however, the awareness of My concealed
presence must also be concealed, because the person turned
to other gods. Consequently, the person forgets that HKB”H
is with him, he no longer feels safe and secure, and he is
punished.

It seems quite clear that the source for the Baal Shem
Tov hakadosh’s message is the Rambam’s words in Moreh
Nevuchim that we introduced above at length. He taught that
so long as a person is connected with Hashem in his thoughts,
nothing bad can happen to him. Mishaps only occur when a
person forgets that Hashem is present and watching.

“They contradict the heavenly family” so that a Person
Will Forget that Everything Is Controlled from Above

Let us now retumn to Rabbi Yochanan's statement concerning
the power of “keshofim,” sorcery: ,DW) MW NXIp) AnY”
“15yn Sw XOnd Pwnonw — the name “keshofim” derives
from the fact that they contradict the arrangement and the
actions of the heavenly bodies and constellations. If a person
sincerely believes that HKB”H is the one and only force in the
universe, and He determines all that transpires, then it becomes
clear that sorcery cannot perform any action that opposes
Hashem'’s will.

Nevertheless, man has been given the choice to choose
between good and evil. As a consequence, when man pursues
riches and the meaningless temptations that abound in this
world, an opportunity arises for the forces of tumah to trap him.
They obscure the fact that the effects of the heavenly bodies
in this world are entirely supervised by Hashem. Rather, they
delude a person into believing incorrectly that the heavenly
bodies act autonomously according to their own will. When
a person falls into this trap and forgets that Hashem is in total
control, he causes Hashem’s “Hashgocheh” to disappear. This
makes him vulnerable to harm by the negative forces.
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This then is the meaning of Rabbi Yochanan's statement:
“5yn Sw NX'HYnd PWINoNY ,0Owd 1AW X1p) 1nY” — why are
they called “keshofim”? Because they contradict the heavenly
family. In other words, they distort the true reality, so that they
may cause man harm. They distort the fact that everything that
happens inthe universe is orchestrated by Hashem by means of
the heavenly bodies. So, if a person does not fall into their trap
and remains steadfast in the correct belief that the stars and
constellations possess no power of their own but are merely
controlled by Hashem — there is no other besides Him, “ein
od milvado” — then they surely are powerless to harm him.

This indeed is the message conveyed by Rabbi Chanina
— with his immense level of kedushoh — to the sorceress.
He was not concerned at all if she took some of the dust
from beneath his feet. For, he was steadfast in his belief that
“there is no one else besides Him.” Then the Gemoreh poses
a question based on Rabbi Yochanan’s statement: X1p) 5"
“aSyn Sw NX*Ynb Pwnonw ,0'owd TAw-- why are they called
“keshofim”? Because they contradict the heavenly family. The
Gemoreh answers: “MMIOT WDIT N)IN 21 IRW” — Rabbi
Chanina is different because of his great merit. We explained
that this did not imply that he relied on the merit of his Torah
learning and his mitzvos.

Rather, the Gemoreh’s answer is to be understood as
explained by the Shem Mi'Shmuel and the Nefesh HaChaim.
Rabbi Chanina’s faith and confidence in Hashem were so great;
his stanch belief that no other force existed besides HKB”H made
it so obvious to him that these other forces possessed no true
power of their own. Since their ability to harm a person depends
on deluding that person into attributing autonomy to the heavenly
bodies, Rabbi Chanina had no reason to fear them.

“But you who cling to Hashem, your G-d —
you are all alive today”

Alas, based on this discussion and in particular based on
the words of the Rambam in Moreh Nevuchim, we can explain
the significance of the possuk in our parsha: B¥p2Ta ONXY”
“B1'71 05515 0N 0'PYX ‘112 — but you who cling to Hashem,
your G-d — you are all alive today. In other words, so long
as you cling to Hashem in your thoughts — having faith in
Hashem and in His “Hashgocheh”--then you are guaranteed:
“@ra oo%d orn”’--you are all alive today — because
Hashem’s “Hashgocheh” over a person is dependent on that
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person’s staying connected with Hashem in his thoughts. As
David HaMelech proclaimed: X71'N XY ninbx X2 79K > 0"
““TRY INKX M Y1 — he was confident that even under the
worst of circumstances, no harm would be befall him, because
of Hashem’s constant presence.

At this point, it is appropriate to introduce what the great
Rabbi from Ropshitz, zy”a, wrote in Ayalah Sheluchah (Miketz).
Every single person, no matter who he is, must believe firmly
that HKB”H will watch over him and protect him. It is vital
that he not fall into the yetzer's trap of becoming convinced
that his transgressions are so great that he is no longer
worthy of Hashem'’s aid and protection. Here are his words of
inspiration:

™1, 0w D NIYW DY TY KANKW MDIN M, DTN 1IN ONXY
,07210 DWYN X9 171N XY 12 PRW YT 0IN KT ,0100 NPTy
SN 3 M 1N ANV WY DY DPWYm YT KD yw DN
DO KTI2 ™ 19 K XY 1nwynd wirb obwn Xiaw ‘a1 mywnd
2“0 NNV NTRN IMLTY AW, Y0 X0 2T

UM NV NI LYY A 210 MNN 120 DK PN NATTR 1
NN IMNIPY AWK YD R11p 505 ‘7 anmp on ,ovh oy
7Y™ WY ANT 7TH0 XIP3 1991 ,12 0010 Y0 nxad by XN
TN Y12 DK DR PATW 27, P A Y Xinw
S0 v70Mm nwn Y Y1 'RTaw ,nbw 251 nnKa 1A mvab
SPwyn oY 1d MKW 1R N, MY Mybwi

He warns lest a person feel that he lacks adequate Torah
learning and good deeds, that he is a rasha and not a tzaddik,
that his transgressions are too numerous, that he can no
longer expect Hashem'’s salvation. Each person is judged
and rewarded appropriately. One should not entertain such
negative thoughts, for they are surely the words of the yetzer
hara attempting to weaken his faith and confidence in Hashem,
chas v’shalom.

Onthe contrary, a person should strengthen his resolve and
believe that Hashem is benevolent to all — both to those that
are good and those that are not. One must believe that Hashem
responds and is near to all that call out to Him with sincerity. In
fact, the attribute of “bitachon,” conveying one’s confidence in
Hashem, is related to the Hebrew word meaning to plaster; it
implies a sense of attachment and closeness. Hence, a person
should always be confident and believe with all his heart that
HKB”H will surely reward him due to His kindness, above and
beyond what he truly deserves.
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